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Abstract

There is very little scholarship on the historytled Islamic movements in
Somalia. Available literature mainly addressesnstxom the margins of
history through orientalist and secularist discoess and security
perspectives. This paper offers an overview of fphases of the
development of the Islamic movements since 18@0fiidh phase is the
Islamic revival (1800-1950) which focuses on th& Buwtherhoods and
their interaction with the colonial powers. The ged phase is the rise of
the Islamic consciousness (1950-1967) where Islanth mationalism
were jointly used as anti-colonial ideology. Thedlphase is the Islamic
awakening (1967-1978) and initiation of the earlydarn Islamic
organizations. The fourth phase is the emergenaggsnizations of the
Islamic movements (1978-..).

The narrative of this paper is extracted from thdRhesis by the author
on the Islamic Movement in Somalia. It provides ieicglly rich
narrative of the development of the Islamic movemé&om insider's
perspective.

Keywords. Somalia, Islamic Movements, Somali Modern History,
Islamism.
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I ntroduction

The historical evolution of the Islamic movements $omalia have
attracted less academic interest in the reseamcimemities and existing
modest literature addresses Islam from the marginsistory, through
orientalist and secularist discourses, and secunigrspectives.
Nonetheless, scholarship on Islam in Somalia hgktkl improved since
the collapse of the Somali state in 1991 and irs@@aole of the Islamic
movements afterwards. In particular, in the po&t9security studies
literature, analysis of the armed Islamic groupgehgrown; albeit lacks
in-depth historical background. This essay offergeneral road map of
the modern historical developments of Islam withire context of
general history of Somalia. It draws on the PhDsithéy the author
which provides unique historical analysis of thelation of the Islamic
movements-This paper divides this historical development ifiooir
phases: the Islamic revival (1800-1950), the ride tle Islamic
consciousness (1950-1967), the beginning of thamisl awakening
(1967-1978), and the emergence of the Islamic mewsn(1978-..).
These historical phases are not mutually exclusimd demonstrate
continuity and change. They are dynamic, crossatreand overlap each
other. This essay summarizes these four phaselslanic organizations
that played major roles in each historical phase.

Literature Review

New literature on the rising Islamic movements sgrap as part of the
security studies that grew exponentially after 9/idhich was an
academic campaign to discover what is termed ashtieat of “Islamic
fundamentalism® Indeed, Western scholarship on Islamic movemest ha
increased in the two historical periods in whichmadia was engaged in a
conflict with Western powers. The first period wike years of Jihad
against British colonialism, waged primarily by hilohamed Abdulle
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Hassan in the British protectorate of the north®@omalia (1900-1921).
Colonial scholarship showed particular interesthie study of this anti-
colonial movement and produced ample literaturehis topic. Among
these works, two colonial works have particulaevahce to the study of
this movement: Douglass Jardine’s wditke Mad Mullah of Somaliland
and Italian author Francesco Caroselli’'s b&ekro e Fuoco in Somali&
Moreover, nationalist historiography followed suid immortalize
national symbols and offered special attentionh® @&rmed resistance
against colonialism represented by the Darawish evtant of Sayid
Mohamed Abdulle Hassan. In this venue, the workSatl Samatar and
Abdi Sheikh-Abdi are paramoufitComparatively, nonviolent Islamic
works that majority of the Islamic scholars wergyaged received less
Western academic interest except few anthropolbgiogks> Moreover,
there are some historical chapters on individudl Seholars produced
by B. G. Martin, Said Samatar, and Scott R&eEeerefore, as a general
trend and a common denominator among all this scslolp, history of
Islam and its role are marginalized, unless recmghias posing a
security threat to the Western powers.

Exceptions to the above-stated trend are workfienArabic language,
authored by Islamist scholars. Four works couldplaeed at the top of
these literatures. Two of them were authored by $tieikhn Ahmed
Abubakar, the third by Ahmed Jumale “Castro”, amelfourth by Hassan
Makki. Ali Sheikh’s first workAl-Da‘wa al-Islamiyah al-Mu'asira fi Al-
Qarni al-Ifrigi is a good introduction to the Islamic call in tHern of

Africa. The work offers historical in-depth and oviews challenges to
Islamism that include secularism, illiteracy, ttibm, and policies of the
military regime in Somalia. The second badkSomal: Judur al-Ma'asat
al-Rahinaseems a complementary to the first book and faecosethe
Islamic awakening and its encounter with the nmjiteegime. This book
is unique in that it provides a detailed descriptmf the execution of
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Islamic scholars in 1975 because of the Family Leamfrontation
between the regime and Islamists. It also provithesreaction of the
Muslim world to the execution of the scholars. kidgion to that, it
offers an Islamist critique of the above-mentiorsedular Family Law.
Moreover, Ahmed Jumale describes the history aneeldpment of
Islamic scholars in the Banadir region where Mogladiis located. His
PhD thesis is a useful source on the history of Gufers’ On the other
hand, Hassan Makki produced an indispensable werl #hD thesis
“Al-Siyasat al-Thagafiya fi al-Somal al-Kal{it887-1986).” This work is
a very useful source of the cultural history of &tim in particular, it
traces cultural competition between Arabic/lslamand Western
education, covering all Somali-inhabited territsrad the Horn of Africa.

A similar academic interest with the emergencestarhic Jihad by Sayid
Mohamed Abdulle Hassan in the first quarter of tikentieth century is
noted after 9/11 and the declaration of Global WafTerrorism. In this
period, many research centers have been produdogsional reports
and briefings on Somalia as being a possible haweterrorists. Somalia
also appeared in the headlines of major newspap¥ragtworks, radios,
and electronic communications. The academic istezgperienced an
unprecedented growth and numerous papers andeartiere published
in many languages; of these, four works particulatnd out. These
works were authored by an Ethiopian scholar Tadddadhene® an
Israeli Intelligence officer Shay Shalian American scholar Andre le
Sage!® and Norwegian scholar Stig HanserThese works are in the
field of security studies and counter-terrorism sugas and focus on
Itihad and Shabaleven though some background studies were made on
other organizations.

Shaul Shay’'s boolSomalia between Jihad and Restoratfonuses on
Somalia as a possible haven for terrorist orgaiomat The book
examines Islamic movements in Somalia with a spdéo@s on Itihad
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and its connections with Al-Qaida, Hassan al-TumabBSudan Islamic
Movement, and Iran during the USA intervention iontlia in 1992-
1995. The last chapters are dedicated to the ndehee fall of the Islamic
Courts, the Ethiopian intervention, and its aftetmahis analysis of the
challenges of the Islamic Courts and potentialityAbQaida terror in
Somalia concludes with remarks on ways to preveateimergence of a
radical Islamic state that harbors terrorism in H@n of Africa. This
work is mainly descriptive and lacks academic deith analysis.

On the other hand, Tadesse Medhene authored tHe dfoal-Ittihad:
Political Islam and Black Economy in Somalthe first comprehensive
academic analysis of its kind of this Islamist moeat after 9/11. The
author provides a brief background of Islamism am@lia during Siyad
Barre rule (1969-1991) and moves on to examinensitely the role of
Itihad during the civil war and its interaction withe UN interventions in
Somalia. It offers special attention to the issiufetlee ideological,
political, and economic foundation of Itihad thataikened the warlords.
The last chapters deal with the Djibouti Peace &®dn 2000 and the
role of the international and regional actors. @béhor also offers policy
guidelines for future actions to thwart the takeowy Islamists in
Somalia. However, the timing of this researchaiighor, sources, and the
main thesis call for suspicion of this study’s mes. Tadesse wrote from
the Somali opposition’s perspective supported byidpia; this
opposition conferred in Ethiopia to mobilize theigenda against the
Transitional National Government (TNG). The majoerne of the book
is that Itihad is the umbrella terrorist organiaatishared by all Islamic
organizations and that the TNG was built by Itihéderefore, the TNG,
as a product of terrorists, should be opposed a@&ptaced by other
national institutions with the support of the imtational community. The
recommendations of the author were implemented ilatenya in 2004
by establishing the Transitional Federal Governn{@®G) headed by
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the former warlords who befriended Ethiopia. Howetlee consequence
of this policy was disastrous and caused detegdraécurity in the Horn
of Africa.

Moreover, Andre le SageSomalia and the War on Terrorisamdertook

a field research on Islamism and counter-terrorismSomalia. The

author carried out his research in Mogadishu, wherenet various local
actors such as warlords, Islamic movement leatiaditional elders, and
members of traditional Sufi orders. In particulag focused on Islah,
Itihad, Islamic charities, Hawala-business, and temmic Courts.

Providing an in-depth analysis of the Islamic moeets, he concluded
that political Islam is not monolithic, and doctlindifferences and
competition exist between the various Islamist nmoeets. Le Sage is
credited with predicting the rise of Shabab, a rsivative of Itihad,

and warning against it. Considering his dissena#is an initial study and
admitting various limitations, he provided a numbérecommendations
such as continuing research and monitoring, opedialpgue with the

moderate Islamists, and addressing social straatspush the population
toward extremism. However, this moderate voice diok receive

attention during the Bush administration which vesgangled with the
war on terrorism.

Furthermore, Hansen's work on Al-Shabab is the fimnprehensive
book on the militant Islamist group. The author rekzes the
development of Al-Shabab chronologically in fouaggs. The first
stage was initial formative period of 2005-06 ast md the Union of
the Islamic Courts which had taken control of tlagital Mogadishu
after defeating the warlords in 2005. The secoagestwas the period
of insurgency against Ethiopian occupation in 2Q0D8. The third
stage was the period 2009-2010 after the defe&baifali government
supported by Ethiopia and Al-Shabab took controlanfie territory in
the southern Somalia. The fourth stage started h02when Al-
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Shabab lost vast territory to the African Union ée&s (AMISOM) in
collaboration of Somali National Army. This book'sdepth analysis
and description of the Al-Shabab is valuable cdntiion to the
subject matter.

There are also many other valuable researches isntoipic; for
instance, relevant papers include Roland Marshaltsdy titled
“Islamic Political Dynamics in the Somali Civil Wathat outlined
the general developments of the ongoing Islamicivadv in
Somalia’? As one of the early studies, the paper carriesesemors
and misconceptions, which does not belittle its imand academic
value. Also, Adam Hussein’s paper “Political Islam Somali
History” offers a brief historical survey of the \addopment of the
Islamic movement and the four possible options td future
development. The study recognizes the inevitable od moderate
Islamism and criticizes counter-terrorism policféMoreover, the
International Crisis Group (ICG) produced a unigtedy of Islamist
movements in Somalia, classifying them into thre&tegories:
Jihadist Islamism, political Islam, and missionaagtivism. This
report also offered a brief background of the Isamovements?
Furthermore, Hansen and Mosley authored a resepaper “The
Muslim Brotherhood in the Wider Horn of Africd® The study
explored the general question of whether the MBhim region could
act as a partner in the quest for development @adein the Horn of
Africa. It includes a historical section on thealsIMovement and its
developmental organizations. Finally, the work ofy#e EImi
“Understanding the Conflagration” produces an infative chapter
on the role of Islam and Islamic awakening in tleage building in
Somalia. Writing from insider’'s perspective, ElImoncludes with
strong statement of inevitability of an Islamist vement’s rule in
Somalia’®
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Phase One: Thelslamic Revival (1800-1950)

The Islamic revival began in the Yl9century and dealt with the
emergence of the various Sufi brotherhoods. Sufiers; with their
symbolical activities and closeness to people’stucel contributed
greatly to the revival of Islam in the masses, gsimnovative
mobilization techniques. The most popular techrégaie called Dikri in
which religious poems(asaaidare composed and chanted in a chorus
and in an artistic manner, blessing people, regitire Qur'an for the sick
and diseased, annual remembrance of deceased pdoboser and
distant), the commemoration of the birth of the fhet Mawliid),
visiting the blessed sheikh’s tombSiyaarg, etc. These techniques
create collectiveness and a sense of belongingrandal support for the
adherents of the Sufi orders. They also create B wfetrans-clan
networks in society, diluting clan polarization asehmentation.

Although Sufism existed and practiced since easlgnhic history, most
of the organized brotherhoods emerged in the etbyemwelfth and
thirteenth centuries AD. For instance, Qadiriyals i@nded by Sheikh
Abdulgadir al-Jeylani (1077-1166). In Somalia, #tvent of Sufism has
been recorded since the early fifteen century withd arrival of 44
Islamic scholars under the leadership of Sheiklahion Abu-Zarbai in
1430. Nevertheless, its renewal and reform asrganized movement
was noted from the last quarter of the nineteeatitry to the middle of
the twentieth century. Indeed, Said Samatar wfdtegse years between
1880 and 1920 can be described as the era of thiiShin Somali
history.”’ Revival is an important dimension of the histariesperience
of Muslims; Sufi reformation entailed shifting fromdividual Islamic
activities to institutionalized ordet8.

Traditional Sufi orders have mainly taken peacefybroaches to socio-
religious reform through Islamic propagation and irigml

26



Somali Studies, Volume 1, 2016

revitalization®® As such, they dominated religious life, reaching
populations in the urban and rural areas alike, tradswhom had
identified with one of the Sufi orders by the newth century. Sufi
sheikhs, besides their complementary role in rupcmmmunity affairs,
established Islamic commonwealth center3anfaacooyin whose
dwellers gave their allegiance only to their Sufiagters/sheikhs.
Moreover, in contradiction to conventional histgraphy that considers
Sufi orders to be mainly apolitical, many leadefrshe Sufi orders and
their disciples became the supreme leaders of doammunities. In this
way, clan allegiances and loyalties were diluted antimes transformed
into ideological loyalties. Occasionally, both ¢etius and secular
authorities are combined in one leader creatinggang Sufi master or
sheikh. Moreover, most of the Islamic educationteenwere located in
settlements on agricultural areas and around waédls, and many of
these settlements were later transformed intogela towns, and cities.
In this way, Sufi orders transformed pastoral dgci¢o settled
communities engaged in agriculture and/or tride.

The two main Sufi orders in Somalia are Qadiriyad Ahmadiyah and
each of them has its local offsho6t€Qadiriyah was brought to western
and northern Somalia in the early sixteenth centoyyAbubakar b.
Abdallah al-Aidarusi (d. 1502) from Hadramout inn¥en and its two
branches are Zayliiyah and Uweysiy#hzayliiyah was founded by
Sheikh Abdirahman al-Zayli'i (1815-1882), who waséd in Qulunquul
near the town of Dhagahbur in the Somali Statetbfdpia. Uweysiyah
was founded by the spiritual master Sheikh AweysAbmad al-Barawe
(1846-1907). The Ahmadiyah Brotherhood was founigcAhmad Ibn
Idris al-Fasi (1760-1837) and has three offshoots Somalia:
Rahmaniyah, Salihiyah, and Dandarawiyah. Rahmaniyydbunded by
Sheikh Abdirahman ibn Mohamud (d. 1874) instea®luéikh Ali Maye
Durogba who is mistakenly considered the foundertlud Order.
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Salihiyah has two branches: southern branch inteduby Sheikh
Mohamed Guled al-Rashidi (d.1918) and northern diraby Sayid
Mohamed Abdulle Hassan (1856-1920). Dandarawiyab wwaoduced
by Sayid Adan Ahmed and has a limited followinqiorthern Somali&®

Scholars of Sufi brotherhood led the initial Sontalction to the rule of
the colonial powers. The historiographical spatah that the Salihiyah
order was anti-colonial while the Qadiriyah ordemained acquiescent
and even collaborated with the colonizers has mtohcal basis. The
well-known historical fact is that “Sheikh Aweysopnoted resistance to
the European colonizers in German-occupied Tanganwnd even
Uganda and eastern Congd' Evidences shows that Qadiriyah's
encounter with colonialism was circumstantial amdident, and the
narrative that focuses on singular approach orripges militancy over
peaceful means of struggle is simply myopic. Thagproaches should
be seen as complementing each other, dependinfpeosituations on
which available options are evaluated. Movement® vencountered
colonialism through armed resistance operatedfferdint territories and
include both Qadiriyah and Ahmadiyah. For instarsayid Mohamed
Abdulle Hassan who belonged to Salihiyah orderomatiyah offshoot
led a Darawish Movement for roughly 21 years (190@4), against
British, Italian, and Ethiopian forces. Moreoveafole massacre (1896),
where disciples of Sheikh Ahmad Mahdi who belonghe Qadiriyah
order, were accused for anti-colonial activitied aetaliated by the
Italians. The Biyamal revolt (1896-1908) led by Mhamiin (Islamic
teachers) continued resisting colonization for Earg and ultimately
networked their resistance with the northern onBarfawish Movement,
demonstrating the unity of purpose and nationhdtmteover, revolts led
by Sheikh Hassan Barsane (d.1926) and Sheikh Bashir945)
demonstrate their uncompromising attitude towardlergal programs.
Unfortunately, most of these movements had beepreaped by 1924,
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and their leaders were marginalized, oppresseajredied and excluded
after the colonial domination of Somalia. On thé&est hand, Somali
Islamic scholars confronted colonialism both armed non-violent
means. Those scholars who opted for violent meams been recorded
widely in the Somali history and immortalized, vehppeaceful and non-
violent scholars and activists were neglected aralgmalized in the
historiography.

With the suppression of the Islamic scholars, nppr@aches were used
to confront colonial influence. It included estabing initially civil
society organizations and later political parti&ge first civil society
organization, the Somali Islamic Association, waanded in Aden in
1925 by the Somali activist Haji Farah Oria®ther organizations that
appeared in the Northern Somalia include Khayriytite Officials’
Union and the Somali Old Boys Association (SOBA)eTemergence of
the civil society organizations in the Southern &banwere delayed
comparatively with the northern Somalia and appkae the scene
during the Second World War under the rule of théidh Military
Administration (BMA). Early organizations includedamiyat al-
Kheyriyah al-Wadaniyah(Patriotic Beneficiary Union), founded in
19422° the Somali Youth Club (SYC), founded in 1943, aMdtive
Betterment Committee (NBC), founded in 1942n the other hand,
modern political developments of Somalia begarmedarly years of the
Second World War after the 1941 defeat of Italiasdism in the Horn of
Africa and the establishment of the British MilgaAdministration
(BMA) in most parts of the Somali territories. THBMA, although
completely destroyed existing small economic pisjecand
infrastructures, brought an improved political @aaiment by abolishing
the “restrictions of the Italian regime on locallipcal associations and
clubs.”® This new policy encouraged the development of ghktical
consciousness of the Somalis after many of themplaaticipated in the
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two wars: the Italian—Ethiopian War of 1935 and 8seond World War.
As a result, the Somali Youth Club (SYC), a pan-8bnyouth
organization, was formed on 15 May 1943 in Mogadiskrom its
founding members of 13 men, this club grew intatail party in 1947
and was renamed as the Somali Youth League (SYIcpmparable rise
in the political consciousness appeared in thadBrifomali Protectorate
and similar nationalist party was established i tlame of the Somali
National League (SNL) in 1951.

Phase Two: The Rise of the I lamic Consciousness (1950-1967)

Islam and Somaliness were harmonious terms use&igtafy pan-clan
and anti-colonial ideologies to resist Christiadootlism and growing
westernization. With the total colonial dominatiby 1930s, Islamic
scholars were marginalized from leadership role #mel new elites
created in the colonial system were steadily takowger national
leadership. During this period, Islamic educatiow ainderstanding of
Islam's comprehensive scope was very limited. Inrtiqudar,
consciousness of the political aspect of Islam #ias at creating a state
and society based on definitive references to shamlic principles was
not developed yet. The common vision and stratggiority of the
Somali people before independence was centereleoliberation of the
country from the colonial yoke. Indeed, Islamic sciousness was in
high alert because of its role in championing Mustiause in the Horn of
Africa and due to Somalia’'s geographical locatidnttee Christian-
Muslim converging lines. Moreover, as a strate@@ion connecting the
oil-rich Arabian Peninsula with the Suez Canal @hé Indian Ocean
attracting European colonialism and Cold War supegy rivalry, both
Islamic and national consciousnesses were contsty@uovoked.

Thus, both national and Islamic identity and coogsness were
intertwined in the historical development of Soraabffering supra-clan
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identity to the traditional society. What these twdeologies have in
common is to inculcate people rejection of foregpmination and its
uncompromising resistance. Thus, Islamic and nalisiic slogans were
used to mobilize the masses for anti-colonial cagmsato liberate the
nation. Modern nationalists and Islamic scholarsked collectively and
national ideology was compounded from nationalisi Eslam. National
heroes were acknowledged to be Islamic scholars natimnal leaders
such as Imam Ahmed Gurey, Sayid Mohamed AbdullesbtasSheikh
Hassan Barsane and Sheikh BadhiOther factor that prompted the
development of the nationalistic and Islamic comgsness was religious
antagonism between Somali Muslims and Christianrarérs during the
struggle for the independence. Moreover, Christiassionary activities
in the Muslim society had provoked resentment ire tbociety.
Furthermore, rising Islamic consciousness was fpalty linked to the
development of modern education in the Arabic |aggu and
connections with the Arab/Islamic world. Within &¢ regional, and
international dynamics, Islamic consciousness begaremerge and
grow.

The development of the Islamic consciousness shdd@dseen as
historical evolution and a range of responses ®® dhallenges from
specific tensions. It was concurrent with the groyvhationalism in the
second half of the twentieth century. They provideslipra-clan identity
in a traditional society and shared in being indgitishable from anti-
colonial resistance ideologies. However, with tmgraduction of a

modern education system and competition betweertaiesducation in
the Italian and English languages and modern entuncat Arabic in the

1950s, the trends of westernization and Arabismabdg emerge. The
culture of westernization, carrying with it secigation of the state and
society, and Arabism, delivering the Islamic conseness, nationalism,
and anti-colonialism, were fiercely competing wiahe another. In the
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1950s, the Egyptian regime and the Muslim Brothedwere promoting
Arab nationalism and Islamism, respectively. Egyptcultural influence
on Somalia took an added momentum in the 1950<s1860s within the
Cold War politics and mutual strategic cooperatietween Somalia and

Egypt.

Specifically, two broad sets of factors had contid to the growth of
Islamic consciousness in the 1950s and 1960s. il8tesét contributed to
the increased capacity of the society and itsieesié in withstanding the
torrent ideas of westernization and western modatiain. These factors
included the introduction of the Egyptian system safhools, the
formation of early Islamic organizations, the pson of scholarships to
Somali students in the civil and military highestitutions in Egypt and
other Arab countries, and other cultural meanssé&laevelopments had
created a new Arabic-speaking Somali elite, palitieaders, and Islamic
scholars who were against westernization and sezati@n and lobbied
for Arabism and Islamism. Some of these scholarewdluenced by the
Muslim Brotherhood ideology and the Salafism of @aArabia and
introduced them to Somalia. The second set of faat@s involved in
provoking the Islamic consciousness. They includee activities of
Christian missionaries. The earliest missionariesewFrench Catholic
Mission in British Somaliland (1891-1910), the Ram@atholic Church
in Mogadishu (1904-1991) and the Swedish Oversea#sekan Church in
Kismayo (1896-1935). Furthermore, the Mennonite ditis and the
Sudan Interior Mission joined the Christian venturéhe 1950s, with the
return of Italy as the UN trusteeship administrator

After the independence in 1960, within the localgional, and global
context of the Cold War, regional competition, @arahsformation of the
Somali society, the Islamic consciousness was gitbdgrowing along
with the growing westernization of the elites. Trhanifestations of this
growth were the appearance of modern Islamist achadducated in
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Arab universities and marginalized in the job maiad the proliferation
of Arabic schools, books, newspapers, and librahevertheless, in the
first nine years of the independence, there werdangible conflicts
between Islamic scholars and the new elites, with griorities of the
entire nation seemingly focused on consolidatirg ittdependence and
pursuing the “Greater Somalia” project. Islamic dahs of these years
became the pioneers of a new era of the Islamikeammag, in which
Islamic activities took new dimensions.

Finally, the harmonious Somali society, where tradi and modernity
coexisted, the state and Islam were not in diredflict, and tolerance
and dialogue were exercised, began to falter. Towth of the Islamist
elites and their rejection of marginalization ledl ihcreased Islamic
activities and eventual establishment of more robtganizations. At the
same time, westernization and secularization wése growing. Thus,
the gap between the two camps was gradually widenin

Phase Three: The Beginning of the I slamic Awakening (1967-1978)

The awakening of Islam started to take shape affemalia’s
independence in 1960 and emerged strongly after.196 was as an
outcome of the cultural divide promoted by multHetulum education
programs, in Arabic, Italian, and English, and $inkith conflicting
actors in the Cold War atmosphere. The split of ¢liees into non-
Islamist and Islamist factions slowly began to egeerchallenging social
cohesion and the unifying aspects based on ratgiore and national
aspiration. The roots of this division can be foundhe clash between
the nature of the state and nature of the socClétg.post-colonial nation-
state was nationalistic, hierarchical, centralizeat] quasi-secular, while
the society was clannish, egalitarian, decentrd)izead Islamic. In these
strained conditions, the society as a whole was &part by the elites
who gravitated toward competing ideologies suchlilasral Western
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democracy, Socialism, and Islam. Although they psssd a strong
cultural foundation, the weaker and less develagies during this time
were Islamists.

The bifurcation of the elites and their developmest illustrated in the
figure (1), demonstrates the four types of elites Somalia. The
traditional elites consist of clan elders and Istanscholars, who
constitute traditional leaders. Modern elites csiisg non-Islamist elites
and Islamist elites, the two super-structural sliteeated mainly through
modern educatiof® As the diagram indicates the dynamics of Islam
(traditional and modern), clan (represented by rejdand the state
(represented by secular elites) is the most chgilgrissue in Somalia.

Islamist elites _>W<_ Non-Islamist elites

Traditional Islamic Traditional clan elders

A 4

scholars

Figurel. The diagram of development of the elteSomalia

The relations between the traditional elites anelieb and collaborative
in order to maintain community cohesion, howevam-islamist elites
and the Islamist elites are antagonistic becaudbenf different position
on the nature of the state. Non-Islamist elites,ittheritors of the post-
colonial state, resolutely covet to retain theustajuo of the nature of the
state whereas Islamists advocate zealously fdslamization®* The free
choice of the citizens through democratic processmeaceful resolution
of the elite conflict is blocked by the non-Islamislites who rely
primarily on the support of the western powers. €orsequence of this
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policy is severe and breeds extremism in the naimslam and curtails
moderate Islamism in general.

Consequently, in 1967, the country was in searcka ofew ideology,
having been embarrassed by malpractices in libéeahocracy; thus,
socialism and Islamism were luring. Socialism wasnmwted by the
socialist countries, and thousands of the Somalilesits were offered
scholarships and indoctrinated in those countiiégse students became
later the elites that challenged the workings loédal democracy. On the
other hand, Islamists were not happy with the ergecular tendency of
the nation-state and opposed the growing leftisbliogy, as well as the
liberalist malpractices. They were also dissatikfigth the state policy
on Islam that remained very similar to the inherit®lonial approach
based on the existence of two separate spacesc¢ @ual private. Islam
which Islamists advocated for as comprehensive appulicable to all
aspects of life was relegated to the private redlney were not satisfied
with Islamic window dressing such as establishmzna Ministry of
Religious Affairs and occasional gesture of thatohns during Islamic
festivities.

In 1967, after the pitiful political and social keasts of the first years of
independence, Abdirashid Ali Sharmarke was elediedsident of
Somalia, and he appointed Mohamed Ibrahim IgalhasRremier. The
new regime adopted two new policies that enhanbedfragmentation
and conflict in the Somali society. In the domedtant, the regime
planned to curb budding democracy by sowing dicsaip through
transforming the ruling SYL party, the only poldigarty in the country.
This new trend was supported by Western countmebs @nservative
Arab regimes, in particular Saudi Arabia which offi¢ considerable
financial assistanc®&.The goal of this undertaking was to curb the Sovie
influence in Somalia and to reverse previous petigeared toward the
Eastern blocks initiated by Dr. Abdirashid Ali Shearke in 1963.
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Therefore, the regime initiated policies intended d@ncourage the
fragmentation of other parties. Consequently, ntbem 60 clan-based
parties competed for 123 seats in the parliamenhgthe 1969 election.
As planned by the state, all Members of Parlianfiiemh the small, clan-
based parties were absorbed within the SYL afterefectior? In the
process, the National Army was implicated in riggthe election to dent
its nationalistic image and weaken its credibilit.the same time, the
Somali masses became utterly dismayed with thergowent because of
widespread corruption, economic stagnation, rampar@mployment,
and clan fighting caused by the rigged electiornis Btate of affairs was
characterized by Cabdalla Mansuur as “democracg guad.**

The second step taken by the regime aimed at amgmgitional policies
on “Greater Somalia” that was the foundation of ®@mali foreign
policy. Since the independence, Somalia supportecha8 liberation
movements in the Northern Frontier District (NFD)Kenya, Western
Somalia in Ethiopia and French Somaliland (Djibpas missing three
parts of “Great Somalia®® The new policy was to improve the relations
with the Western countries and to curb Soviet miice in Somalia
embodied, in their technical support for the Soraainy. Prime Minister
lgal undertook the soft foreign policy approachdgftente which was
aimed at alleviating Somalia’s political, militargnd economic ailments.
He established congenial neighborly relations Witmya and Ethiopia
and restored the severed relationship with Britaih962. Somalia broke
diplomatic relations with Britain “when the speci@ritish NFD
Commission determined that, despite the fact that rhajority of the
Somalis in the region wished to join the Somali R#je, Britain should
grant Kenya independence and announced that Keitlydewide on the
matter.”®® The new Somali foreign policy was welcomed by West
powers and Somalia’s neighboring countries but pexseived as a sell-
out for the cause of Somali nationalism by domestilitical opponents
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such as leftists and IslamistsThus, the two policies of the regime were
unpopular, and their ramifications lead to the sgoent political
uncertainties. The political gambit that startedhwhe assassination of
President Sharmarke on October 15, 1969 and Primistier Igal’'s overt
clannish maneuvering in the parliament to electw president were the
preludes to the military coup on October 21, 1969.

Against this background, the year of 1967 was thienimation of the
Arabic cultural influence and the maturation ofaftsist elites. In this
year, the first organization for Arabic educatedesl was established
under the nam®&lunadamat al-Nahdah al-l@niyah“Nahdah” and soon
other Islamic organizations followed such as Ahadl &Vahdah’® The
climate was ripe for change, and such organizatweie responding to
various internal and external tensions. The Sorsddimic awakening
was not an isolated phenomenon; it was part of ddwiade Muslim
upheaval after the defeat of the Arab forces dutivegwar with Israel in
1967. This defeat set off a wave of soul-searchling the demand for a
new ideology to replace the defeated secular Aratoomalism. The
answer to the national cataclysm was to seek satatstamism, which
was until then suppressed by the Arabic natioriatistalist regimes.
Therefore, Islamist movements inspired by HassaBaaha, Mawlana
al-Maududi, and Sayid Qutub were gaining ground amadssing support.
This awakening had been simmering since the sugipresf the Muslim
Brotherhood in Egypt in 1954 and the executionhef famous Egyptian
Islamic scholar Sayid Qutub along with two othemmbers of the MB in
19663° This event greatly shocked and inspired Muslimsoser the
world. Many Somali Islamic scholars changed thesitive views on the
Egyptian regime that they had held because ofattiee provision of
educational opportunities for Somalia and its ardeupport for the
Somali nationalistic cause. As a result of thisdeat, the MB literature
garnered immense interest and attracted huge skagdeln particular,
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two of Sayid Qutub’s works became extremely populéa’alim fi al-

Tariqg (Milestones) andri Dilal al-Qur'an (In the Shade of the Qurin
the latter being a 30-volume commentary on the &urivith an
innovative method of interpretation.

The Islamic awakening in Somalia acquired a new sr@om with the
military coup in 1969 and the adoption of Socialis® the national
ideology. The military regime had adopted modenizapolicies in line
with Socialism which went against the culture of fheople and Islamic
laws, thereby widening the fissure and ideologigalarization in the
society. By the end of 1960s, three “Proto-MuslBnotherhood”
organizations were established. These organization®lahdai’Ahl al-
Islam (the People of Islam) “Ahaf* and Wahdat al-Shabab al-Islami
(the Union of Islamic Youth) “WahdaH®? Also, Salafia organization
Jamiyat lhya al-Sunna(Revivification of the Prophet’'s Tradition)
appeared in the scefié. The watershed conflict between the Islamic
awakening and the military regime was in the se@dton of the
Family Law in 1975 and the execution of 10 Islansicholars and
subsequent confrontation between Islamists anchtli@ry regime?*

Concluding this section, five factors played a paorole in

strengthening Islamic awakening in Somalia in tB&0s. The first factor
is the role of Islamic scholars in spreading modistamic-movement
concepts and ideas through public education progj@ml lectures. The
second factor is the activities of student orgaioras of Ahal and

Wahdah, especially their enthusiasm and outreacgrgms. The third
factor is the influence of the Muslim Brotherhootkrature brought to
Somalia by Nahdah. The fourth factor is the encgemzent by

conservative Islamic countries such as Saudi Aralie fifth factor is

the proclamation of the Socialist ideology and dawpof the secular
Family law by the military regime, which ignited @mous Islamic

sentiment.
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Finally, even though the proto-MB organizations tife Islamic
awakening that include Scholar's organization ohdddn and youth
organizations of Ahal and Wahdah were short-liviir Islamic call
and impact were significant and lasting. They pthgéferent roles and
complemented each other's efforts; for example Aaatl Waxdah
focused on recruiting high school and universitudsnts in their
respective geographical locations, in the soutlaech northern Somalia.
Nahdah assumed the role of providing Islamic edowcaand supplied
Islamic literature. Nahdah operated for only thyemrs, although its
members remained prominent in the Islamic activiema long period.
Ahal ceased to exist in 1977 after about eight yy@hractive work, and
its members were divided into different new Islanttganizations.
Wahdah members were divided and some of them jdiifeatl in 1983
and others joined Islah in 1999All three organizations of the Islamic
awakening were encountering common challenges dcftengzation,
secularization, and Socialism by employing Islaraitivism as their
resistance ideology. Moreover, these organizationdd be characterized
as immature with great emotional attachment tdgtemic teachings and
its comprehensive way of life, very low organizaab capacity and
resources, and idealistic approach to social aritigad realities in the
country. The relationship between these organiaat@nd the military
regime gradually developed into an open confrootativhich had a
lasting impact on the political developments in &ban

Phase Four: The Emergence of the I lamic movements (1978-..)

With the crackdown on Islamists after the Familyvproclamation in
1975, most leading scholars were either imprisamefled the country.
The Islamic awakening, hitherto united in its idmpt and leadership,
was fragmented and the ideology of extremism engesgengly. This
was provoked by the harshness of the regime inirdpabith Islamic
scholars, the encouragement and support by theeoamise Arab
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regimes of the Islamists, and their contact wita tarieties of Islamic
ideologies and activism that changed the Islannddaape in Somalia. In
August 1975, seven months after the Family Lawcta$0 prominent,
high-ranking officers were sacked from their pasis. Included in these
were the leaders of the Islamic awakening: Sheildh&ied Garyare,
Sheikh  Mohamed Moalim, and Sheikh Abdulgani. Botlmeigh
Mohamed Moalim and Sheikh Abdulgani were imprisqnekliile Sheikh
Mohamed Garyare fled the country. In addition tos#h imprisoned,
some of the activists of the Islamic awakening fledsaudi Arabia and
Sudan, and began to regroup there. It is impottanbte that the fled of
Somali Islamists to Saudi Arabia occurred duringinae of booming
economies and Islamic revivalism throughout thebAvluslim world.
This economic well-being and education offered éneerging Islamic
movement the impetus to reorganize themselves agéso, students at
Saudi universities who joined the Muslim Brotherdom Sudan and
Saudi Arabia were working among Somalis in Saudibfa to recruit
them into their underground organization (Islah sroent). Also, among
those who succeeded to flee was the leader of Aimlulgadir Sheikh
Mohamud who regrouped members of Ahal in Saudi karab

As a consequence of the migration of the Islamitiviats mainly to
Saudi Arabia, three Islamic organizations emergethfthe ashes of the
Islamic awakening organizations. The first orgati@athat announced
itself was the Islah Movement established offigiah July 11, 1978. Its
establishment was announced after four months efrétreat by the
Somali army from the war with Ethiopflslah proclaimed representing
an ideological continuation of the Nahdah and elkk&heikh Mohamed
Garyare as its first leadéf. The second move towards the Islamist
fragmentation was undertaken by Abdulgadir Haji kioiud, the leader
of Ahal who professed Takfir ideology and succeededconvince
prominent leaders of Ahal to adopt ideology of Taff Other members
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of Ahal who were hesitant to join Islah and the firaéistablished a new
organization called Jama'a Islamiyah. This orgdimmacombined former
Ahal members who considered themselves belonginghéo Muslim
Brotherhood and many graduates from the Saudi tsities who
claimed adhering to Salafism. Gradually, Salafiade;ncy gained the
upper hand and the organization took on the charast a Salafia
movement. This organization evolved in 1983 toaltihwhen Wahdah
and Jama'a Islamiyah were unifi€d.Therefore, in the late 1970s and
early 1980s, five organizations based on threeemdfft Islamic
persuasions had appeared in Somalia: Muslim Brotuer persuasion
(Islah, Wahdah, lkhwan "Aala-sheikh"), Salafia #d) and Takfir.
Takfir group were not popular and remain small wgdsind
organization while other organizations were growing

By 1990, there were four Islamic organizationshdt, Islah, Wahdah
and lkhwan (Aala-sheikh}® Indeed, the Islamic awakening and its
institutions were inclined to the Muslim Brotherlsoanethodology
though lacked much of the organizational expenis&#l 1980. However,
in the 1980s, Itihad became the strongest Islanrgarozation in
Somalia, and the Salafia ideology took prominetaehile other three
organizations adhering to the MB methodology wetatively weak and
were competing each other because of many localeaternal factors.
However, by 1990s, Islah emerged strongly with sbtaocio-political
programs and has made an impact on other Islanganzations in the
socio-political sectors. Moreover, new organizatiomder the name of
Jany‘at at-Tablgh (Society for spreading faith) have been takingregr
roots in Somalia since 1991 targeting grass ramtslland reaching out
across social and economic specfra.
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Conclusion

Historical evolution of the Islamic movements wémtough four major

stages: the Islamic revival, the Islamic consciessh the Islamic
awakening and the Islamic movements. In all theages, the role of
Islam in the state and society was growing and botderation and
militancy were evident in every historical junctuldilitancy was always
related to the Salafia influence while moderatiosmsyviinked to Muslim

brotherhood persuasion. This paper had demonstritaet Islamic

movements share common historical background andcate for the

application of Islamic principles and values in thi@te and society.
Nonetheless, they are not monolithic in their apphes and could be
classified generally into Muslim Brotherhood andafia persuasions.
Besides these two major persuasions, traditiondi Brotherhoods

remain functional even though some of them have Ipedticized under

the name of Ahl-al-Sunna wal-Jama'a

In the final remarks, Islamic movements in Somalere not immune
from the social culture of fragmentation, internr@mpetition, low
organizational capacity and leadership crisis. Xé&edess, they are vital
socio-political reality and their contribution ime provision of social
services in the absence of the functioning statgtutions is matchless.
Moreover, the role of Islamist entrepreneurs invieg economic sectors
is incomparable. Furthermore, since 2000, Islanistame prominent in
politics and Islamic compliant constitution was pt#ml. Since 2008, both
national leaders and armed oppositions were beatgntp the Islamic
persuasions’Finally, even though, Somalia lacks competing idgl
with Islamic trends, it is also undeniable thatsists lack necessary
experience and expertise in the political sphereus] current trend
indicates growing role of inclusive policy based equal rights of all
citizens without discrimination and narrowing gagivkeeen Islamists and
non-Islamists and their mutual cooperation in recmg Somali state.
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